JSTOR is a not-for-profit service that helps scholars, researchers, and students discover, use, and build upon a wide range of content in a trusted digital archive. We use information technology and tools to increase productivity and facilitate new forms of scholarship. For more information about JSTOR, please contact support@jstor.org. EN who pray figure prominently in Hebrew Scriptures and Jewish tradition. But these men do not all pray alike. Some of them pray in a mood of submissive penitence -this is the commoner, the approved way. Others, strange though it sounds, stand up to God in prayer and demand their due. In distress and danger, they defend their rights, the rights of men, against the encroachments of an arbitrary or tyrannical God. We may call these others "Promethean." In the modern romanticized sense of the term, these men and the spirit of their prayer are Promethean.
Properly the name of Moses leads all the rest; for he more often than others and more successfully takes issue with God. When, after they had made the golden calf, God decided to destroy the stiff-necked people, Moses produced two reasons why he should not do so. And, whether because of the cogency of his argument or because it was Moses who presented it, God acceded to his request." And when the people, alarmed at the majority opinion of the spies, determined to return to Egypt and God lost patience, again it was Moses who intervened and again "the Lord said: p-l:nr lnnrD, 'I have pardoned according to your word.' "I2
Probably it was the record of these incidents which, in later centuries, created the rabbinic legends of a Promethean Moses. Two such legends refer, in fact, to the scene at Sinai:
An authority in the Babylonian Talmud comments on the somewhat remarkable words spoken by God to Moses in Exodus 32: "Now therefore let me alone." This teacher exclaims: "Were it not written in the Bible, it could not have been said. Moses held on to God as a man his friend by the garment and said, 'Lord of the world, I will not let you go until you forgive and pardon them.' " I3 And an aggada in the Palestinian Talmud, less restrained than the Bible, permits Moses on this occasion in fact to prevail over God in physical contest. When God was about to hand the two tablets of stone to Moses, God still grasping them above and Moses below, the people sinned with the golden calf and God resolved to withhold the gift. Indeed, the precious ten commandments would never have come into man's possession had not Moses then, at the last moment, with sheer physical strength, wrested the tablets from the hands of God.14 The reference to Samuel as an intercessor comparable to Moses may be related to the passage in the first book of Samuel where his persuasiveness is concisely noted: 'ir ,mnyl n' ' i ';n be wrW ppT' "And Samuel cried unto the Lord for Israel and the Lord answered him."'5 In its present form, this narrative makes him responsible for a military victory; but originally Samuel may here have prayed successfully for rain -here as in the 12th chapter where there can be no doubt of it. There Samuel calls for rain and it falls on that same day.'6 A latter-day Samuel went by the name of "Onias the circle drawer." According to a familiar tradition, he received his byname as a result of " Exod 32 9-14; cf. Deut 9 25-28; Ps 106 23. Prominent among these arguments is the appeal to God's self-interest. If unwilling to act on behalf of the individual or the nation in distress, God is advised then to act for his own sake, for his name's sake.33 This is the first of the two arguments with which Moses persuades God not to destroy the nation worshipping the calf. "What will people say?" Moses asks. "Egypt, for example. That you delivered the Israelites from bondage only to slay them in the wilderness."34 In the incident of the spies, he repeats this argument more pointedly still: "What will they say? That it was for want of ability to fulfill your promise that you slew them in the desert."35
In a spirit of independence, the one who uses the argument "for thy name's sake" renounces any claim for special treatment. "I am not," he seems to be saying, "asking any favors. I merely call your attention to the fact that in your own interest you must act in such and such a manner." As a matter of fact, the argument "for thy name's sake" is theologically respectable. It is not, as it may sound, an appeal to God's vanity. It is an aspect of the larger concept of universal salvation, which has to wait until God's sovereignty is universally accepted. In this context God is expected to be jealous for his good name with an altruistic jealousy.37
But the theme of God's own interest is given a special twist, somewhat less respectable, in three of the Psalms (the sixth, the thirtieth, and the eighty-eighth). Assuming as they do, that human adulation is pleasing to God, the authors of these psalms remind him, with what amounts to blackmail, that none but the living render him praise -and it is not to his interest to surrender his worshippers to death. to the patriarchs, they used this term along with the words n":v ("covenant") and ,yi:v ("promise"),44 but to designate his commitment to the line of David, they definitely preferred the term rDn.45 Having the tradition of these divine commitments, it is perhaps understandable if the presumed beneficiaries sought the presumed benefits. They could, by the way (and this is a significant aside) -they could have respect only for a God whose word was sure.
At times this second argument appears disguised as a hymn. Here the recital of God's former mercies is not a mere mentioning for gratitude. Since to the faithful it is axiomatic that God is consistent, his past conduct is also a warranty for the future. Having not only pledged his word (the ron) but also embarked upon a matching course of action, God is not now at liberty to depart from that course, for in him caprice would be intolerable. Therefore, if God has acted as, in a lament, his worshippers claim, the mention of past favors, so different from his recent inexplicable conduct, is not praise but a reproach and the hymn not wholly innocent.46 "I remember" is the common introduction, and the recollection is clamorous rather than nostalgic. Remembered for the most part is the deliverance from Egypt with the attendant wonders and subsequent care,47 or-evidence not only of God's good will but of his unlimited power as well -the epic of the world's creation. 48 How, indeed, can a friendly and powerful Lord betray his servants whom he has, so to speak, trained to put their trust in him?
We should, of course, not overlook the fact that the atmosphere of complacency in which this argument thrives is the same as that which evoked the heated polemic of the eighth and seventh century prophets. Repeatedly subsequent centuries saw reaffirmed, as here, the notions those prophets opposed.
The third argument is one which Abraham proposes, which God accepts as valid, and which all but saves Sodom. It is the demand that So much, then, for the compelling arguments. Not these alone but also the manner of the praying was counted on to insure the prayer's effectiveness. The psalmist applied to his own situation the mocking words which Elijah addressed to the prophets of Baal: "he is musing, or he is gone aside, or he is in a journey, or peradventure he sleeps and must be awakened" ;64 and, thinking thus, the psalmist also called him "louder" and louder, and louder still, until, in spirit, his prayer resembled the tempestuous clamor of the Baal prophets in the oratorio.
The psalmist is sometimes overwhelmed by the thought, not that God is being unusually severe with him or his people, but that God is doing something much, much worse, that he is looking the other way, indifferent to their fate, that, in biblical terminology, he is "hiding his 59 Zech 1 15 (though the last phrase is awkward Hebrew this seems to be the meaning). Cf., also, Isa 10 5-7; 47 6; 61 7. The question "How much longer?" occurs apparently as a conventional formula in Babylonian ritual laments75 and its use in our psalm literature seems at times to be similarly conventional. Indeed, a liturgy adopts and repeats bold phrases which were no mere phrases when a crisis begot them. And, certainly, not every occurrence in this literature of the accusation, the question and the demand, is equally earnest. The psalms will contain the borrowed conventional phrase as well as the fresh hot demand.
So sure of himself and the right of his cause is the author of Isaiah 62 that he leads a protesting chorus in uninterrupted prayer designed to force the hand of God.
Which is more striking, this man's audacity, or the simple faith by which he knows men's prayers disturb God's peace?
And with this thought we may conclude, pausing only to say one special word to those members of this Society whose major interest is the New Testament rather than the Hebrew Bible. If, in thinking of this presidential address, you feel the need to characterize it briefly for filing in your memory, may I suggest you think of it as a Jewish commentary on a saying of Jesus preserved by Luke. I refer, of course, to the words: "Ask, and it will be given to you; Seek, and you will find; Knock, and it will be opened to you."8?
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